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Even a complete sociological school is
in need of both a philosophical system of
thinking and a faith—a power to develop
love and attachment to its aims, aims that
transcend individualistic and personal
ones. The great problem with all schools
of sociology today is that they hope to
create an ideology minus faith. They
seek ideological schools founded on pure
philosophy, and this is impossible. (Social
Perfection of Man, p. 91)
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The secret behind the perdurability of
religion is in that it is both the truth and
a reality. It does not create a new path for
man, rather it points out the path which is
already there. (A Philosophy of History,
Vol. 1, p.53)
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There is no being that is in need of self-
development like man. There is no being
that has the potential for self-development
like man. And there is no being the value
of which, once developed, differs so vastly
from its undeveloped version like man.
(Introduction to the Quran, Vol. 7, p. 47)
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The love the God’s friends have for the
world is nothing but a manifestation and
extension of their love for the divine, not
a love alongside their love for the divine.
(Man in the Qur’an p. 77)
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There should be no oppression and injustice
to anyone under any circumstances in an
Islamic government, be that a person whose
crime necessitates capital punishment
(About the Islamic Revolution p. 59)
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There is a feeling inside man that at times
makes him want to go to extremes in his
reverence for all things religious, leading
him to humble himself in a manner that
is contrary of the precepts of the religion
itself;, by so doing, he does away with
the light of his intellect and ultimately
loses the path of religion itself. (Twenty
Discourses p. 50)
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Without a doubt, the public atmosphere—
the existence or non-existence of social
justice in it—has an effect on the behavior
and disposition of people, even on their
thinking and ideology. In fact, it affects
all three stages: the stage of thought and
ideology, the stage of dispositions of the
soul, and the stage of action. (Twenty
Discourses p. 96)
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Doubt precedes certainty, questions are
prior to answers, and anxiety is a preludeto
tranquility. Doubt is both a good and
necessary point of transition, even
though it is inappropriate as a station and
standpoint. (Divine Justice, p. 13)
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The fact that Islam places so much stress
on certainty and calls man to think and
deliberate alludes to man’s initial state of
doubt and ignorance, as well as to the truth
that he must reach the station of conviction
and certainty by way of correct thought
and reasoning. (Divine Justice p. 13)
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Islam, in its theoretical philosophy, does
not deem man’s innate nature to be evil
in essence. Consequently, in its practical
philosophy, it does not subscribe to
methods of destroying the soul’s faculties,
or their incarceration by means of harsh
asceticism, as can be seen in Manichaeism,
Christianity and Hinduism. The precepts
of Islam are witness to this claim. (Sexual
Ethics, p. 56)
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To train one’s will, acquire control over
one’s soul and spiritual freedom from an
absolute reign of the desires, is the basis of
most of the acts of worship and other Islamic
teachings. (Man in the Qur’an, p.31)
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Man is the only being for whom there is
a separation and distance between his
self and his reality; that is to say between
human beings and their humanity. How
many a man that has not reached his true
humanity, but rather continues to linger
in the stage of his carnality! (Man in the
Qur’an, p. 68)
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Researchers of religion in the West, and
sociologists of religion, have spoken
muchof religious intolerance. However
a brief analysis of their greatly varying
views with regards to the sources of
religion and religiosity, one sees that
in principle they themselves are most
intolerant with regards their ‘anti-religion’
stance. (Primordial Nature,p. 160)
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Islam gives the intellect great respect and
considers it to be the ‘inner prophet’ of God.
It rejects any faith in religious doctrines
that is not founded on intellection. Islam’s
absolute opposition to the use of intoxicating
substances is due toits opposition to all things
anti-intellectual; such opposition informs
the very fabric of this religion. (Revelation
and Prophethood, p. 127)
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To do something for oneself is self-
worship, to do something for others is
idolatry, and to do something for both God
and mankind is polytheism. Worship of
God or true monotheism is to do something
for the self and others, all for the sake of
God. (Monotheistic Worldview, p. 83)
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The incoherence presiding in Western
schools of the humanities and humanisms
is that they desire to give humanity value
without spirituality, while spirituality and
humanity are two inseparable affairs.
(Notes of Shahid Mutahhari, p. 396)
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The divine philosophy of the East is an
invaluable capital that has come to being
under the lustrous rays of Islam, and has
been gifted to humanity. Anyone who
imagines that Islamic philosophy is the
same as ancient Greek philosophy, not
having added anything to the latter, or that
the latter has been unduly brought into
Islam, have either failed to understand,
or have understood and are committing a
grave crime against Islam and its teachings.
(Divine Justice, p. 88)
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If one surveys Western philosophy and
its debates on God or Absolute Being that
ended in confusion, he will realize that the
most significant cause of this is their being
deprived of the traditions of Imam Ali (‘a).
If the light of Ali’swisdom had dawned in
the West, leading to the cultivation of great
philosophers such as MullaSadra, then
materialism would never have proliferated
there. (Notes of ShahidMutahhari, Vol. 7,
p- 231)
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Islamic philosophers took theology to its
zenith by virtue of their knowledge of the
Qur’an and their use of Qur’anic concepts.
How is it possible for an unschooled man
who never partook of formal learning, nor
had a teacher, to be able to develop a school
of thought, the metaphysics of which goes
far beyond the philosophies of the likes
of Plato and Aristotle? (Revelation and
Prophethood, p. 94)
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A notable point from the history of the Imams
(‘a) is that it was during this period that Greek
and Indian sciences gained popularity. Possibly,
some Hellenic texts had even been translated at
this time. With all this, there was not the slightest
objection to this from them, even though the
caliphs of the time paid large sums of money
from the public treasury to accomplish this.
(Notes of Shahid Mutahhari, Vol. 9, p. 332)
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It is strange that the Western world refuses
to accept the existence of a metaphysical
soul in man on the one hand, while on the
other, it is unable to deny man’s spiritual
inclinations. (The Perfect Man, p. 92)
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The difference between the prophets (‘a)
and the great thinkers of humanity is that
the latter merely make adjustments to laws
in line with justice, whereas the prophets
(“a) also instil faith in justice, and in respect
for rights. The difficult task at hand, in its
main, is acting according to justice, not
just knowing what it is. (Notes of Shahid
Mutahhari, Vol.6 6, p.264)
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The contradiction of the modem world is that
on one hand, in the name of freedom, they
eradicate slavery, while on the other, they
eliminate all the principles and foundations
opposed to slavery and accept notions such as
the survival of the fittest, among others, which
effectively justify slavery and exploitation
and give it official sanction. (Notes of Shahid
Muhtahhari, Vol. 10, p. 291)



Murtaza Mutahhari:
Quotes and Aphorisms

-}.\
Y
»

.
&

@p

MURTADA MUTAHHARI FOUNDATION
FOR KNOWLEDGE AND CULTURE




